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PREF ACE.. 


... 


THE SyJlabus of Pius IX. has been the subject of so nlany 
misconceptions, that a plain and simple setting forth of its 
meaning cannot be useless. This is what I have tried to do 
in the following pages. A vindication or defence of the 
Syllabus was, of course, out of the question in so small a 
compass; but I think more than half the work of defence is 
done by a simple explanation. During the ten years just 
completed since its promulgation, much has occurred to 
shew the wisdom that dictated it. The translation I have 
given is the one authorized 
by His Eminence the Cardinal 
Archbishop of Dublin. 


Ramscate, Dec. 8th, 1874. 
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THE SYLLABUS OF PIUS IX. 


I. 


I.
TRODUCTION. 


THE Syllabus of Pius IX. is a series or catalogue of 
propositions, taken Inostly fron1 works of \vritcrs in our 
o\vn centüry, and condemned by the See of R.OI11C 
during the Pontificate of his present Holiness. The 
Syllabus itself was published on the 8th of Decc111ber, 
Feast of the Immaculate Conception, in the year 1864 ; 
but all the propositions contained in it had been 
branded with Papal censure in SOlne previolls Bull, 
Brief, or Apostolic Letter, either in the reign of Pius 
IX. himself, or in that of his immediate predecessor, 
Gregory XVI. This \vill be seen from the references 
at the foot of each condemned thesis in the subjoined 
translation of the Syllabus, \vhich give the date and title 
of the official document in \vhich the said proposition 
had been previously censured. By glancing down the 
headings of the several classes in \vhich the conden111ed 
errors are arranged, the reader \vill see that while SOine 
of them involve abstract doctrines, by far the greater 
part deal \vith those principles of Christian 111orals, 
7 
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\vhich arc developed and applied as the individual 
comes into contact \vith society and ,vith the State. 
The Syllabus ,vas accompanied by an Encyclical, or 
circular letter of His Holiness, addressed to " all Patri- 
archs, Primates, Archbishops and Bishops in comlnunion 
\vith the Apostolic See." The tenor of the Encycli- 
cal, \vherein the Holy Father commands all the children 
of the Catholic Church to hold every doctrine con- 
delnned by the Holy See as unlawful to be upheld or 
defended, coupled \\'ith subsequent declarations, leave 
Catholics no room to doubt that, in passing censure on 
each and everyone of these propositions, the Pope 
çlailns intellectual obedience on the ground of his in- 
fallibility. . 
To explain from proper sources and in as easy a 
shape as possible, the sense ,vherein the condemnations 
\vere in tended to be Inade, is the object of my present 
essay. To do this, I shall first give the Syllabus 
translated in full; next I shall say a \vord or two on 
\vhat are called the "minor censures," etc., so as to 
convey an idea of what the Church means to do 
vhen 

he stamps a proposition \vith such or such a theo- 
logical censure; and shall then pass to review' the 
Sy
labus in. detail. Ignorance .of its nature, caused 'by 
th"e most viqlent misrepresentation;has raised - a stonn 
against it in the puþlic mind of our cO!lntry; but 
nine-tenths of the condemnations it contains ,,,ould 
be as heartily subscribed to by Protestants as by 
Ca tholics. 
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II. 


SYLLABUS OF THE PRINCIPAL ERRORS OF OUR TIME, 
'VHICH ARE CENSURED IN THE COXSISTORIAL 
ALLOCUTIONS, ENCYCLICAL, AND OTHER ApOSTO- 
LICAL LETTERS OF OUR 1\10S1' HOLY LORD, POPE 
PIUS IX. 



 I. 


FlllltllfiS11l, Naturalis11t, and absolute Rationalis11l. 


I. There exists no Supreme, all-wise, all-provident 
divine being, distinct froln the universe, and God is 

dentical \vith the nature of things, and is, therefore, 
. subject to changes. In effect, God is produced in man 
and -in the world, and all things are God and have the 
'very substance of God, and God is one and the same 
thing \vith the ,vorld, and, therefore, spirit ,vith mat- 
ter, necessity \vith liberty, good ,vith evil, justice ,vith 
inj ustice. 
Allocution If-laxÙllfl qllidem, June 9th, (862. 
. 2. All action of God upon Inan and the ,vorld is to 
be.: denied. Ibid. 
3. H unlan reason, without any reference whatsoever 
to Go
, is the sole arbiter of truth and falsehood, and 
, of good and evil; it is la\v to itself, and suffices, by its 
--natu
al f
rce, to secure the" ,velfare of men and of na- 
. tions:. - :: - - Ibid. 

.:; ;4. AU the -truths" of religion proceed from the innate 
.strength of human reason; .hè-t1èe r..eason- is"the ultimate .. 
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std.ndard by which 111an can and ought to arrive at the 
kno\\' leùge of all truths of every kind. 
Ibid., and Encyclical Qui p/uriblts, Nov. 9th, 
1846, etc. 
5. Divine revelation is inlperfect, and therefore 
subject to a continual and indefinite progress, corre- 
sponding \vith the advancelnent of human reason. 
Ibid. 
6. 'rhe faith of Christ is in opposition to human 
reason, and divine revelation not only is not useful, 
bu t i
 even h urtf ul to the perfection of 1nan. 
Ibid. 
7. The prophecies and nliracles set forth and 
reconled in the sacred Scriptures are the fiction of 
poets, and the mysteries of the Christian faith the re- 
sult of philosophical investigations. In the books of 
the Old and Ne\v Testament there are contained mythi- 
cal inventions, and Jesus Christ is himself a myth. 
Ibid. 



II. 


Moderate Ratiollalis1n. 


8. As human reason is placed on a level \vith reli. 
gion itself, so theological must be treated in the sam< 
\nanner as philosophical sciences. 
.c\llocution Sil1gulari l}lladal1z, Dec. 9th, 1854 
9- All the dogmas of the Christian religion are in 
discriminately the object of natural scieRce or philoso 
phy: and human reason, enlightened solely in ar 
'- historical \vay, is able by iti Qwn natural strength an, 
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principles, to attain to the true science of even the most 
abstruse dogmas; provided only that such dogmas be 
proposed to reason itself as its object. 
Letters to the Archbishop of 1\1 unich, Dec. I I th, 
1862, and Dec. 21st, 1863. 
10. As the philosopher is one thing, and philosophy 
another, so it is the fight and duty o( the philosopher 
to subject himself to the authority \vhich he shall have 
proved to be true; but philosophy neither can nor 
ought to submit to any such authority. 
Ibid, Dec. 11th, !862. 
I I. The Church not only ought never to pass judg- 
ment on philosophy, but ought to tolerate the errors 
of philosophy, leaving it to correct itself. 
Ibid, Dec. 21st, 1863. 
12. The decrees of the Apostolic See and of the 
Roman Congregations ilnpede the true progress of 
science. Ibid. 
13. The method and principles by \vhich the old 
scholastic doctors cultivated theology are no longer 
suitable to the demands of our times and to the pro",: 
gress of the sciences. Ibid. 
14. Philosophy is to be treated without taking any 
account of supernatural revelation. Ibid. 
N.B.- To the rationalistic system belong in great 
part the errors of Anthony Günther, condemned in. 
the letter to the Cardinal Archbishop of Cologne, 
ExÙnia1n tua1n, June 15 th, 1847, and in that to the 
Bishop of. Breslau, D%re haud 1nediocri, April 3 0th ) 
1860. 
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 III. 


11ldifferelltis11l. Latitudinariallisln. 


15. Every man is free to embrace and profess that 
religion which, guided by the light of reason, he shall 
consider true. 
AJ1ocution lllaxÙllfl quidt'IH, June 9th, 185 I. 
16. 
lan may in the observance of .any religion 
\vhatever, find the \\rayof eternal salvation, and arrive 
at eternal salvation. 
Encyclical Qui pluribus, Nov. 9th, 1846. 
17. Good hope at least is to be entertained of the 
eternal salvation of all those \vho are not at all in the 
true Church of Christ. 
Encyclical Quallto cOlzjicialfl1tr, August 17th, 
1863, etc. 
18. Protestantism is nothing more than another form 
of the same true Christian religion, in which forrn it is 
given to please God equally as in the Catholic Church. 
Encyclical Noscitis, Dec. 8th, 1849. 



 IV. 


Socialisl1l, COm1JltI11Îs111, Secret Societies, BihlÙ:al Societies, 
CIl'rico-libl'ral SocÙ:tics. 
Pests of this kind are frequently reprobated in the 
severest terms in the Encyclical Qui plllrzous, Nov. 9th, 
1846; Allocution Quibus qualltisqut', April 20th, 1849; 
Encyclical Noscitis et 110bisC1111Z, Dec. 8th, 1849; Allocu- 
tion S"'lglllari ql/ada , l1Z Dec. 9th, 1854; Encyclical 
Quanto conficialnttr, August loth, 18 6 3. 
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 v. 


Errors concerning the Church and her rights. 
19. The Church is not a true and perfect Society, 
entirely free; nor is she endowed \vith proper and per- 
petual rights of her own, conferred upon her by her 
Divine Founder; but it appertains to the civil po\ver 
to define what are the rights of the Church, and the 
lilníts \vithin \vhich she Inay exercise those rights. 
Allocution Sillgtllarz" quadalll, Dec. 9th, 1854, etc. 
20. The ecclesiastical po\ver ought not to exercise 
its authority \vithout the permission and assent of the 
Civil Government. 
Allocution MC111Ùtit, Sept. 20th, 1861. 
2 I. The Church has not the po\ver of defining dog- 
matically that the religion of the Catholic Church is the 
only true religion. 
Apostolic Letter jJ,[ultiplicl's, June loth, 185 I. 
22. The obligation by \vhich Catholic teachers and 
authors are strictly bound, is confined to those things 
only \vhich are proposed to universal belief as dogmas 
of Faith by the infallible juàglnent of the Church. 
Letter to the Arch bishop of Munich, Dec. 2 1st, 
1 86 3. 
23. Roman Pontiffs and CEcumenical Councils have 
wandered outside the lilnits of their po\vers, have 
usurped the rights of princes, and have even erred in 
. defining matters of faith and morals. 
Apostolic Letter Multiplices, June loth, 1851. 
24. The Church has not the pow.er of using force, 
nor has she any temporal power, direct or indirect. 
Apostolic Letter Ad AposloJi,æ, August 22nd, .1851. 



14 


The .s)'llabus of Pius IX 


25. Beside the power inherent in the Episcopate, 
other temporal po\\'cr has been attributed to it by the 
civil authority, granted either expressly or tacitly, 
which on that account is revocable by the civil au- 
thority \vhenever it thinks fit. Ibid. 
26. The Church has no innate and legitimate right 
of acquiring and possessing property. 
Allocution NUllqual1t .fore, Dec. 15th, 1856. 
27. The sacred nlinisters of the Church and the 
Roman Pontiff are to be absolutely excluded froIll every 
charge and dOlninion over temporal affairs. 
r\llocution llla.xÙ1ta qllidel1l, June 4th, 1862. 
28. I t is not la\vful for bishops to publish even 
Letters Apostolic \vithout the permission of Govern- 
ment. 
Allocution Nll11qual1t .fore, Dec. 15th, 1856. 
29. Favours granted by the Roman Pontiff ought to 
be considcred null, unless they have been sought for 
through the civil government. ibid. 
30. The immunity of the Church and of ecclesiasti- 
cal persons derived its origin from civil law. 
Apostolic Letter lIlllltiplices, June loth, 1851. 
3 I. The ecclesiastical Forum or tribunal for the 
temporal causes, \vhether civil or criminal, of clerics, 
ought by all 111eanS to be abolished, even \vithout con- 
sulting and against the protest of, the lloly See. 
Allocution Ntl11qua11t fore, Dec. 15th, 185 6 . 
32. The personal immunity by \vhich clerics are ex- 
onerated (rom Military Conscription and service in the 
Army may be abolished \vithout violation either of na- 
tural right or of equity. Its abolition is called for by 
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civil progress, cspecially in a society framed on the 
model of a liberal govenll11cnt. 
Letter to the Bishop of l\1:onreale Sillgularis, 
September 29th, 1864. 
33. It does not appertain exclusively to the power 
of ecclesiastical jurisdiction by right, proper and innate, 
to direct the teaching of theological questions. 
T.Jetter to the Archbishop of Munich, Dec. 21st, 1863. 
34. The teaching of those ,vho com pare the Sove- 
reign Pontiff to a Prince, free, and acting in the uni- 
versal Church, is a doctrine \vhich prevailed in the 
middle ages. 
Apostolic Letter Ad Aþostolicæ, August 22nd, 185 I. 
35. There is nothing to prevent the decree of a 
General Council, or the act of all peoples, from trans- 
ferring the Supreme Pontificate from the Bishop and 
City of Rome to another bishop and another city. 
Ibid. 
3 6 . The definition of a National Council does not 
admit of any subsequent discussion, and the civil au- 
thority can assume this principle as the basis of its acts. 
Ibid. 
. 37. National Ch urches, \vithdra\vn from the au- 
thority of the ROlllan Pontiff and altogether separated, 
can be established. 
Allocution Multis gravibusque, Dec. 17th, 1860. 
3 8 . The Roman Pontifff) have, by their too arbitrary 
conduct, contributed to the division of the Church into 
Eastern and Western. 
Apostolic Letter Ad Apostolic
, August 22nd, 185 I. 
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 VI. 


Errors about Civil Society, cOllsider
d both tit itself and 
Ùt its relatio1t to tlte Church. 


39. The State, as being the origin and source of all 
rights, is endo\ved with a certain right not circum- 
scribed by any limits. 
Allocution Jl.faxil1ta qllidel1t, June 9th, 1862. 
40. The teaching of the Catholic Ch urch is hostile to 
the \vell-being and interests of society. 
Encyclical Qui pluriblls, Nov. 9th, 1846. 
41. The Civil Government, even \vhen in the hands 
of an infidel soverejgn, has a right to an indirect nega- 
ti ve po\ver over religious affairs. I t therefore possesses 
not only the right called that of exequatur, but also that 
of appeal, called appellatio ab abllS1l. 
Apostolic Letter, Ad Apostolicæ, August 22nd, 185 I. 
42. In the case of conflicting la\\'s enacted by the 
two powers, the civil law prev
ils. Ibid. 
43. The Secular power has authority to rescind, de- 
clare, and render null, solemn Conventions, comlnonly 
called Concordats, entered into \vith the Apostolic See, 
regarding the use of rights appertaining to ecclesiastical 
ilnmunity, \vithout the consent of the Apostolic See, and 
even in spite of its protest. 
Allocu tion }llllltis gravibusqlle. Dec. 17th, 1860, etc. 
44. The Civil Authority may interfere in matters 
relating to religion, tnorality, and Spiritual Government: 
hence, it can pass judgment on the instructions issued 
for the guidance of consciences, confonnably \vith their 
Inìssion, by the pastors of the Church. Further, it has 
the right to Inakc enactments regarding the administra- 
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tion of the Divine Sacraments, and the dispositions 
necessary for receiving them. 
Allocution III Coltsistoriali, Nov. 1st, 1850, etc. 
45. The entire government of public schools in \vhich 
the youth of a Christian State is educated, except (to a 
certain extent) in the case of episcopal seminaries, may 
and ought to appertain to the civil po\ver, and belång 
to it so far that no other authority whatsoever shall be 
recognized as having any right to interfere in the dis- 
cipline of the schools, the arrangement of the studies, 
the conferring of degrees, in the choice or approval of 
the teachers. 
Allocu tion QlIiblls luct/losissÙnis, Sept. 5 th, 185 I. 
46. l\loreover, even in ecclesiastical selninaries, the 
tnethod of studies to be adopted is subject to the civil 
authority. . 
Allocution Nitllquallt fore, Dec. 15th, 1856. 
47. The best theory of civil society requires that 
popular schools, open to chiidren of every class of the 
people, and generally, all public institutes intended for 
instruction in letters and philosophical sciences, and 
for carrying on the education of youth, should be freed 
froln all ecclesiastical authority,- control, and interfer- 
ence, and should be fully subjected to the civil and 
political power at the pleasure of the rulers, and ac- 
cording to the standard of the prevalent opinions of 
the age. 
Epistle to the Archbishop of Freyburg, July 
14th, 18 6 4. 
48. Catholics may approve of a systeln of educating 
youth, unconnected with Catholic faith and the po\ver 
of the Church, and \vhich regards the kno\vledge of 
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tnerely natural things, and only, or at least primarily, 
the ends of earthly social life. Ibid. 
49. The Civil po\ver may prevent the prelates of the 
Church and the faithful from communicating freely 
and mutually with the Roman Pontiff. 
Allocution llIa.xÙJla quidel1l, June 9th, 1862. 
50. Lay authority possesses of itself the right of 
presenting bishops, and Inay require of them to under- 
take the adlninistration of the dioceses before they re- 
ceive canonical institution and the Letters Apostolic 
frOl11 the Holy Sec. 
Allocution N/tllqUlllIl fort', Dec. 15th, 1862. 
5 I. And further, the lay Governlnent has the right 
of deposing bishops from their pastoral functions, and 
is not bound to obey the Roman Pontiff in those things 
\vhich relate to the institution of bishoprics and the 
appointment of bishops. 
Allocution Acet:bissÙlla111, Sept. 17th, 185 2 . 
52. Govenll11ent can, by its o\vn right, alter the age 
prescribed by the Church for the religious profession 
both of \VOlnen and Inen; and may require of all reli- 
gious orders to admit no person to take solemn vows 
\vithout its permission. 
Allocution NU1lqllal1l fore, Dec. 15 th , 185 6 . 
53. The laws enacted for the protection of religious 
orders and regarding their rights and duties, ought to 
be abolished; nay 111 ore, Civil Government may lend 
its assistance to all \vho desire to renounce the obli- 
gation \vhich they had undertaken, of a religiqus life, 
and to break their VO\vs. Government lnayalso sup- 
press the said religious orders, as likewise Collegiate 
Churches and silnple benefices, even those of advow. 
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50n, and subject their property and revenues to the ad- 
tninistration and pleasure of the Civil power. 
Allocution AcerbissÙJlalll, Sept. 27th, 1852. 
54. Kings and princes are not only exempt froln 
the jurisdiction of the Church, but are superior to the 
Church in deciding questions of jurisdiction. 
Apostolic Letter .llIultiplices i1lter, June loth, 185 (. 
55. The Church ought to be separated froln the 
State, and the State from the Church. 
Allocution AcerbissÙ1taI11, Sept. 27th, 1852. 



 VII. 
Errors concernillg J.Vatural a1ld Christian Ethics. 
56. Moral laws do not stand in need of the Divine 
sanction, and it is not at all necessary that hUlnan la\vs 
should be made conformable to the la\vs of nature, and 
receive their po\ver of binding from God. 
Allocution J1fa.xÙlla quÙiClIl, June 3rd, 1862. 
57. The science of philosophical things and morals, 
and also civilla\vs, may and ought to keep aloof from 
Divine and ecclesiastical authority. Ibid. 
58. No other forces are to be recognized except those 
\vhich reside in matter, and all the rectitude and excel- 
lence of morality ought to be placed in the accumula- 
tion and increase of riches by every possible means, and 
the gratification of pleasure. Ibid. 
59. Right consists in the tnaterial fact. All human 
duties are an empty \vord, and all human facts have the 
force of right. Ibid. 
60. Authority is nothing else but numbers and the 
sum total of Inaterial forces. Ibld
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61. The injustice of an act ,vhen successful, inflicts 
no injury upon the sanctity of right. 
Allocution Jll1l1dudulIl CerIlÙIl11S, l\Iarch 18th, 1861. 
62. The principle of non-intervention, as it is called, 
ought to be proclaimed and observed. 
Allocution NO'llOS, Sept. 28th, 1860. 
63. It is lawful to refuse obedience to legitimate 
princes, and even to rebel against thcln. 
Encyclical Qui pluriblls, Nov. 9th, 1864, etc. 
64. The violation oi any solelnn oath, as ,veIl as any 
\vicked and flagitious action repugnant to the eternal 
la,,", is not only not blameable, but is altogether lawful 
and nrorthy of the highest praise, ,,,hen done through 
love of country. 
Allocution Quibus q1tallti
çq/tc, April 20th, 1849. 



 VIII. 


Errors concerning Cltristiall...Jlllrriage. 
65. The doctrine that Christ has raised marriage to 
the dignity of a sacrament cannot be at all tolerated. 
.l\postolical Letter Ad Apostolicæ, August 22nd, 
185 1 . 
66. The sacrament of marriage is only a something 
accessory to the contract and separate from it, and the 
sacralnent itself consists in the nuptial benediction 
alone. Ibid. 
67. By the law of nature, the Inarriage tie is not in- 
dissoluble, and in nlany cases divorce properly so called 
nlay be decreed by the civil authority. Ibid. 
68. The Church has not the power of establishing 
òirilllcnt impediments of marriage, but such a power 
I 
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belongs to the civil authority, by \vhich existing 1111- 
pedilnents are to be removed. 
Apostolic Letter lIlul/iplicl's inter, J uoe, 185 I. 
Ó9. In the dark ages the Church began to establish 
diriolent impediments, not by her o\vn right, but by 
u
illg a power borro,,'ed from the State. 
Apostolic Letter Ad Apostolicæ, August 22nd, 
185 J. 
70. The Canons of the Council of Trent, \vhich 
anathell1atize those who dare to deny to the Church 
the right of establishing diriment impedilnents, either 
are not doglnatic, or must be understood as referring 
to such borrowed power. Ibid. 
71. The form of solemnizing marriage prescribed by 
the Council of Trent, under pain of nullity, does not 
bind in cases ,vhere the civil la\v lays down another 
fonn, and declares that \vhen this new form is used the 
marriage shall be valid. Ibid. 
72. Boniface VIII. \vas the first w'ho declared that 
the VO\V of chastity taken at ordination renders mar- 
riage void. Ibid. 
73. In force of a merely civil contract, there may 
exist bet\veen Christiaos a real marriage, and it is false 
to say either that the marriage contract bet\veen Chris- 
tians is always a sacrament, or that there is no contract 
if the sacrament be excluded. Ibid. 
74. Matrimonial causes and espousals belong by 
their nature to civil tribunals. Ibid. 
N.B.- To the preceding questions may be referred 
hvo other errors regarding the celibacy of priests and 
the preference due to the state of Inarriage over that 
of virginity. These have been stigmatized: the first 
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in the Encyclical Qui pluriblls, Nov. 9th, 1846; the 
second in the Letters Apostolic .1Jfultiplict's illtcr, June 
loth, 1851. 



 IX. 


Errors regarding tht' C'Ï1.!l1 PO'iVl'r of the So
'crcign 
POlltiff. 
75. The children of the Christian and Catholic 
Church are divided amongst themselves about the 
cOlnpatibility of the telnporal ,vith the spiritual po,ver. 
Ibid. 
76. The abolition of the tClnporal po,ver of ,vhich 
the Apostolic See is possessed, ,yould contribute in the 
greatest degrce to the liberty and prosperity of the 
Church. . 
Allocution Quibus quanlisqul', April 20th, 1849. 
N. B.-Besides these errors, explicitly censured, very 
many others are implicitly condelnned by the doctrine 
propounded and established, ,vhich all Catholics are 
bound nlost firmly to hold touching the temporal 
sovereignty of the ROlDan Pontiff: This doctrine is 
clearly stated in the Allocutions Quiblls qualllisqllc, 
April 20th, 1849, and Si se111þcr aI/lea, 1\Iay 20th, 
1850; Letters Apost. QUit/it Calltolica Ecc/esia, March 
26th, 1860; Allocutions J.VO'i.'os, Sept. 28th, 1860, 
7a1l1dudu1Jl, l\Iarch 18th, 186 I, and 111 axi111e quidoll, 
June 9th, 1862. 


s x. 


Errors ha'l1Ùtg refeYl"J/ce 10 1IJodt'rll Libera/is1J!. 
77. In the present day it is no longer expedient 
that the Catholic religion should be held as the only 
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religion of the State, to the exclusion of all other for1115 
of \\porship. 
Allocution NClitO pestrulll, July 26th, 1855. 
7 8 . Hence it has bcen \visely provided by la\,p, in 
SOl1le Catholic countries, that persons coming to reside 
therein shall enjoy the public exercise of thcir O\VI1 
peculiar \vorship. 
Allocution AcerbissÍ111fl1JZ, Sept. 27th, 1852. 
79. 1Ioreover it is false that the civil liberty of 
every form of ,vorship, and the full po\ver, given to 
all, of overtly and publicly manifesting any opinions 
whatsoever and thoughts, conduce lTIOre easily to cor- 
rll pt the morals and minds of the people, and to pro- 
pagate the pest of indifferentism. 
Allocution NUllqualllfore, Dec. 15th, 1856. 
80. The I{oman Pontiff can, and ought, to reconcile 
himself, and come to terms \vith progress, liberalism, 
and modern civilization. 
Allocu tion Ja11tdltdtt1n cernÏ1lllls, l\larch 18th, 186 I. 


III. 


\VUAT IS DEFINED, 'VHEN THE HOLY SEE CONDEMXS 
ERRORS OF DOCTRINE? 


To get an accurate idea of the nature and intent of 
thcological censures, and to understand \vhat Rome in- 
tends to teach or lay do\vn \\" hen she" brands a proposi- 
tion \vith the note of error or falsehood, is a necessary 
requirement fOf giving its true value to the Syllabus of 
Pius IX. 
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First of all, as Catholic divines tell us, the proposi- 
tions are intended to be condemned ill SCllS1/. GUctort'111, 
to wit, in the sense given to theln in the books or 
,,'ritings from \vhich they have been picked out. This 
point of Catholic doctrine deserves attention. The 
truest and most ,vholesonle axiom Inay have a poison- 
ous Ineaning in the mouth of a \vily foe to religion and 
JTIorals. The Pope condemns it in the baneful sense 
,,'hich the \vhole tenor of the \vriting from \vhich it is 
taken she,vs to have been intended by the \vriter, not 
in the healthful one in \vhich anyone else may utter it. 
Thus, an English Catholic may ,veIl express his satis- 
faction at the fact that in England, through the non- 
recognition of Catho1icity by the State, \ve enjoy a 
religious liberty". hich Anglicans and Presbyterians 
may \vell envy us; yet the same Catholic \vill heartily 
condcInn and detest the fifty-fifth of the errors enume- 
rated in the Syllabus, to ,vit: "The Church should be 
severed from the State, the State from the Church." 
This assertion, if spoken by a Catho1ic, \vould be 
harmless; in the mouth of the infidel it is simply inl- 
pious. The Catholic looks on a State in \vhich religion 
should be the prilne mover of all political action, as a 
dream too bright to be realized. And viewing its 
realization as a thing not to be hoped for, he prefers 
isolation from the State to slavery and CæsarisIn. But 
isolation of Church from State and State from Church, 
in the l110uth of the condemned ,,'riter, Incant that no 
State should be controlled in its policy by the la\\'s of 
God or checked by I-lis ministers in its career of unjust 
aggrandizement. As anyone may see, the utility of the 
Papal censure would be lost, \vere the treacherous sen- 
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tence expressed otherwise than in the identical ,vords 
of its franler. 
The next rule to be borne in 111ind, in order not to 
stumble in reading the Syllabus, is one that needs a 
touch of elel11entary logic to be understood. It is thus 
conveyed: " \Yhen a proposition is pronounced false, 
its contradictory is declared to be true; its contrary 
may be, or may not be, true." I crave my reader's 
forbearance for this bit of scholasticisn1; one \vord of 
explanation \vill make it as clear as noonday, and I 
really could not have left it out without loss. 
I n short; one sentence is said to be contradictory to 
another \vhen it conveys just as n111ch as is \vantcd, 
and no Inore than is \vanted, to affinn the falsehood 
of the opposite one. For example, if I read this sen- 
tence: "All the Catholic members of the House of 
Commons voted for the disestablishment of the Irish 
Church;" its contradictory might be thus formulated: 
" lVot all the Catholic members voted for disestablish- 
Inent." The latter does not state that many Inelnbers 
or even that Inore than one member \vithheld his vote; 
it simply denies that all voted. Bet\veen t\VO contra- 
dictions there is no mediuln; if one is true, the other 
is false; and hence \vhen a sentence is condelnned as 
fals
, its contradictory is thereby defined as true. 
But it is otherwise \vith t\VO contrary propositions. 
Propositions are saìd to be contrary \vhen one not only 
asserts the falsehood of the other, but affirms more than 
was necessary to make its opposite false. Thus, these 
two propositions: "All the tnelnbers voted," "None 
of the Inclnbers voted/' are said to be contrary,. the 
second denies a great deal more than ,,'as required to 
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falsify the fonner. Between contrart"es there IS a me- 
diutn; it 111ar be that sOlne men1bers did, SOJne did not 
vote: hence both of hvo contraries may be falsc; 
though both cannot be true. I hope I have Inade cleat 
\\-hat schoohnen mean by the t\vo kinds of opposition 
in sentences; to ,vit, contrary and contradictory op- 
position. No,,', 'v hy have- I intruded logic on n1Y 
readers? Because, as I said, ,ve cannot get on in the 
present case ,vithout it, and the neglect of the canon 
stated above, that "the condemnation of an opinion 
ilnplies the truth of its contradictory, but not that of 
its contrary," is at the bottoln of more than half the 
Inisconceptions that have entered the heads even 
of ,veil meaning people ,vith regard to Pius IX.'s 
Syllabus. 
Take an exalnple: the Pope condetnns' this propo- 
sition (27th of the Syllabus): " The sacred ministers of 
the Church and the Pontiff are to be excluded fronl 
every charge and dominion over temporal affairs." Its 
contradictory ".ould run thus: "The sacred tninisters, 
etc., are 1101 to be excluded froln every charge and do- 
n1inion over telnpora,1 affairs." This is defined as true. 
'[en thousand contraries nlight be framed, as damna- 
ble as the condelnned proposition itself: for example: 
" The sacred ministers and Roman Pontiff should have 
t'very charge and dominion over temporal affairs ;" or 
else, " The ROlnan Pontiff should have charge and do- 
minion over the temporal affairs of the British Crown, 
and control the expenditure of the Queen's household, 
and the civil1ist," etc., etc. Everyone of 1\lr. Glad- 
stone's blunders on the score of condelnned propo
itions 
proceeds from the Right Honourable gentlelnan's sub- 
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stituting contraries instead of contradictions to the 
condelnned propositions. 
Let us run down the list of condelnnations, SlIp- 
pose-d to have been taken from the Syllabus, 'v hich are 
contained in pages 16 and 17 of the ex-Prelnier's cele- 
brated pan1phlet. In the very first on the list, he teIls 
us, that the Pope has condemned the " liberty of the 
press," and again, in the third, that the Holy Father 
has consigned to everlasting danulation the" liberty 
of speech." This is coming out strong \vith a ven- 
geance! \Vhat \vould have been the effect on his 
readers' nerves, if he had only added the "fearfully 
energetic epithets in \"hich they ,vere dothed," and 
which, he tells us, he has considerately omitted to 
avoid making either hilnself, or his friends, or his ad- 
versaries lose their telnper. 
N o\v, a more childish \vant of the elements of logic 
,vas never displayed, and the pamphleteer's talk about 
the" fearfully energetic epithets ., suggests an apt illus- 
tration of the narrow line that separates the sublilne 
from the ridiculous. The sentence contradictory to 
the condemned one 111ight run in this or a silnilar 
form: "It is 110t a right belonging to every man, that 
he should have an uncontrollable license to utter any 
sentiments" ho\v blasphemous, libellous, or ilnmoral 
soever. But if we say instead: "The liberty of the 
press and the liberty of speech are unlawful," and 
l11ake this out to have been defined by the Pope, either 
we can lay no claim to British truthfulness, or ,ve do 
not understand the Pope's latin, (\vhich is easy enough, 
in all conscience,) or ,ve are in the case of Horace's 
schoolboy, sævo dictala rcddcl1!i:lIl 1nagislrv, saying our 
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lesson the \"rong \\'ay, through dread of a bro\v-beat- 
ing schoolnlaster. Do not substitute contraries for 
con trad ictories. 
One more exalnple. 1\lr. Gladstone's seventeenth 
erroneous sentence (seventy-eighth in thë Syllabus) 
says: "In sOlne Catholic countries, it has been \,-isely 
provided by la,v, that persons cOining to reside therein, 
shall enjoy the public exercise of their own peculiar 
\vorship." The contradictory ".ould be: "In the 
Catholic countries referred to by the condcllloed author, 
it has been ltll-wisely enacted that," etc. Thi
 is, and 
always has been, !l1ost true, in the case of countries 
\vhcre unity of Faith had never been shattered, and 
the introduction of new religions produced political 
convulsions. But if I ".ere to say, "In no Catholic 
country Inay liberty of worship ever be allowed to 
Protestants," I have gone many a mile ,vide of the 
Inark. l\lr. Gladstone's version froln the latin is so 
distorted and untrue, that \ve cannot fonn its contra- 
dictory \vithout making the Pope say \vhat he never 
,,'anted to say. It runs thus: In "Countries called 
Catholic, the free exercise of other religions may lau- 
dably be allowed." Of course, the proposition con- 
tradictory to this \vould run thus: "In countries 
called Catholic, the free exercise of other religions may 
1/0t laudably be allo\ved." The cx-Prelnier left the 
qu ibusda 111 untranslated,-it ought to have been, " In 
certain countries"-and has thereby coined a new con- 
dClnnation for us, never dreamed of by the I)ontiff. 
()ne more iteln and I shall close this chapter. I 
kno\\' Illany honest Protestants think, that \\ hatever 
the Church defines, she defines as of faith; that the 
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eighty conden1ned propositions are eighty heresies in 
the eyes of R.on1e, and the eighty contradictories so 
l11any articles of faith. This is a l11isconception. 
Opinions Inay be censured as heretical, or as approach- 
ing to heresy, or as dangerous, or as offensive to pious 
ears, or as erroneous, etc.* Hence I tl1uSt say a \vord 
or two on the several kinds of definitions and of cen- 
SlIres. Of course Iny non-Catholic friends will not al- 
lo\v that \ve are right; bu t I trust they will give us 
credit for consistency and COllllllon sense. 


IV. 


PAPAL I:NFALLIBILITY AKD THE SYLLABUS. 


The Catholic Church has ever taught that the de- 
posit of revealed truths received its completion on the 
day of Pentecost, and that from that hour it can re- 
ceive neither increase nor diminution. It may be 
gradually unfolded, as Vincentius of Lerins hath it; 
the bloom of youth may gro\v into the vigour of man- 
hood, but the body is one and the same. It may be 
clothed with the venerable garb of antiquity, may 
strike deeper and wider roots in to the consciousness of 
mankind, but can lose naught of its fulness, can admit 
no stain on its youthful purity. The pearls of the 
heavenly doctrine Inay receive lustre and grace, bor- 
rowed from on high, and 111ay be set in gold or silver. 
Above all, they may acquire distinctness. The several 
parts of a fertile and complex principle may, one after 
another, be brought before the eyes of the faithful. 


* AU these censures, except the first, are called minor censures. 
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That 1\Iary was at every motnent of her existence a 
spotless work of God's hands, was revealed fronI the 
beginning; during these later ages the attention of the 
faithful has been especially called to the first InOlnent 
of that existence-the moment of her Immaculate 
Conception. Nothing new has been revealed, but \\'hat 
,vas inlplicitly believed has been in our own tilnes ex- 
plicitly defined. 
No\v, it is the belief of Catholics, that those to 
\vhose keeping the unalterable deposit ,vas entrusted, 
\vere not intended to be mere keepers of the dead letter 
of revealed doctrine. Their task is, in the language 
of the early Fathers, to have a care lest any cunning 
flight of the human intellect should strive to adapt the 
dogmas of faith to its o\\'n shifting and \\ray\vard 
fancies. God gave us His teachers, as St. Paul writeth 
to the Ephesians, that \ve Inay not be swayed by every 
,vind of doctrine. Hence the Church, in our belief, 
may pass sentence on such philosophical principles, on 
such opinions of hUl11an science, as imperil. the purity 
of dogl11a; and can exact intellectual sublnission to 
such pronounce!nents. She may, moreover, pronounce 
that error is contained in suclÍ or such writings, when- 
ever it becollles necessary for the fulfihllent of Christ's 
precept of keeping His sheep frolll poisoned pastures. 
But in passing these sentences she is not defining 
articles of faith; for assuredly it was not revealed to 
the Apostles that such heretics as Ari
s or Abelard, or 
Luther, or J ansenius, or Döllinger anù his followers, 
\vere ever to be born, or that such or such a book was 
ever to be penned. IIere we have one class of what 
are called doglnatic facts, that is, natural truths, not 
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forming part of the revealed deposit, yet claimed by 
the Church as a partial object of her infallibility. 
I think this ,vill be allo\ved to be consistent; his- 
tory she\\Ts that for the last eighteen hundred years the 
Church has sternly and unflinchingly acted on this 
principle. Dogmatic facts not contained in the deposit 
,vere defined, and obedience to the definition was .en- 
forced frolTI the time when Arius \vas condemned by 
the Fathers down to our o\vn day; but it ,vollld be 
beyond nlY scope to enter on ground so ably trodden 
by others. The intellectual assent required by the 
Church to a non-revealed proposition is not, of course, 
an act of divine faith. 
I t is not my task to defend the Syllabus against 
non-Catholics on the ground of Papal Infallibility. I 
have only ailTIed in this article at clearing up a popular 
prejudice. I no\v ask for a patient hearing, whilst, as 
simply and briefly as I alTI able, I shall pass in revie\v 
the ITIuch-lnaligned series of condemnations. Some of 
the errors condemned are heresies; lTIany rest on athe- 
istical principles; \vhile some are historical falsehoods, 
coined for the purpose of leading the faithful a,vay 
from the guidance of the Church of Christ. I no\\' pass 
to consider, one by one, the errors condemned in the 
Syllabus, prefixing a fe\v remarks to each section. 


v. 
REVIE\V OF THE PROPOSITIONS cONDEMXED IX THE 
SYLLABUS. 

 I.-Errors 01l PalltllCisJll, Naturalis1Jz, and absolute 
Ratiollalis11l. 
PantheislTI is not a plant of English gro\vth. AI- 
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though, as in thc case of Coleridge, it Inay havc for a 
season allured individual minds, it is too misty and 
vague to be able to gain ground in the practical under- 
standing of EnglishInen. It is hard to say to "'hat 
peculiar Inorbid developtnent of the hutnan spirit it 
owes its birth, a1though its constant reappearance in 
the schools of thought during the last three thousand 
years seenlS to point it out as one of the ills the spirit 
of fallen man is heir to. Gennany is its modern home; 
and it has cast out sickly of[
hoots in France and Italy, 
through such erratic intellects as those of Cousin and 
Giobcrti. 
Its tnain feature is the substitution- of the visible 
,,,orld for the God of Christianity. It ascribes His 
name to the universe ,vhich ,ve behold with the eyes 
of the flesh. Of course, it does a\vay \vith the super- 
natural order, and annihilates the idea of faith of reve- 
lation, as it denies the existence of their author. On 
this subject I need d\\'ell no longer, as every Christian 
,vill concur ,vith Pius IX. in condelnnii1g the errors 
describ
d in the first section. 
The first condelnnation, strikes at the impious de- 
nial of the existence of Hiln ,vho said of old" I A)I 
THAT I A)J." 
The second destroys the impiety of such as deny to 
God any powcr to rule the ,,,"ork of H is hands. 
The third is ainlcd at such as, ,vith satanic pride, 
proclain1 the understanding of man free from all sub- 
jection to the guidance of the Ijght that enlighteneth 
evcry rnan that con1eth into this ,,'orId. 
'[he fourth is urged against such as make a God of 
each man's individual reason. 
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The fifth overthro\vs the subtle heresy that con- 
founds the \V ord of the Most High \vith the intellec- 
tual development ûf l11ankind. 
The sixth condemns the repudiation of Divine faith 
as hostile to human reason. 
The seventh denounces the impious blasphemy of 
Strauss and his compeers, reducing the Scriptures to a 
syst.em of mythology. 
Such blasphemies can scarce be heard \vithout a 
sh udder. Bu t before disrn issing the revQlti ng subject 
it is \vell, in a brief digression, if such it be, to unfold 
something of the daring and impious systell1 con- 
dCll1ned in the se
enth proposition. Christ, say its 
supporters, is a Inyth, like Prometheus. \Vhat is a 
myth? A hero of fiction? Not exactly; the myth 
\vill be in 1110st cases an historical being, but \vhose 
real character can but faintly be made out through the 
haze of fable and legend which has thickened round it. 
So it is with Prometheus; the legend of the god-like 
son of heaven, \VhOl11 Vulcan chained to Mount Caù- 
casus in punishment for his philanthropy, is found, in 
one shape or another, all1
ng Greeks, Romans, Hin- 
doos, Chinese, etc. It must have SOll1e foundation in 
truth. But no mortal wisdom can no\v òiscern that 
tru th in the troubled \vater of legends that envelope it. 
So it is \vith Christ. He is a Inyth, like Prometheus. 
That man, c1 4 ucified in J udca, doubtless, did exist. 
But to make out the real Christ from the Christ of the 
New Testalnent is beyond the po\ver of criticism. 
Such is the blasphell10us error here denou nced. Its 
refutation is easy. The age of myths al1(1 the age of 
Christ are separated by many centuries. The latest 
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nlyths In Italy belong to the age of ROlllUlus, se\ren 
centuries before Christ, if. indeed, ROlnulus can be 
called a lnyth. \Vhen the age of \vritten monuments 
begins, the Inythical period ends. Hence the J e\\'ish 
people cannot properly be said to have ever had Inyths. 
And the Inan \vho talks of nlythical beings in J udea 
during the reign of Tiberius, Inay undertake to per- 
suade us that Napoleon I I 1. is a 111yth. We kno\v the 
current events of that period, year by year, and Inonth 
by Inonth. The Annals of Tacitus, the Comnlentaries 
of Cæsar, have not, even 11l1lnanly speaking, the 
critical evidence in their favour possessed by the Four 
Gospels. 



 II.-.Jloderate Ratiollalisln. 
The errors of this section are all sprung from the 
saIne parent, nalnely, from the denial of the existence 
of Inysteries, or of truths \vhose depth is beyond the 
understanding of Inan. The basis on which the con- 
demnations contained in the section rest, is, firstly, 
the recognition of the fact "that mysteries do exist, and 
have been revealed; secondly, the logical principle 
that the science of Faith, cOlnlnonly called theology, 
l11ust be conducted in a different manner from the 
natural sciences. To sho\v the folly of the propositions 
herein censured, I ask whether a man \vould not be 
crazed who should try to settle the truth of the story 
of Hengist froln Eu<:lid? Of course he would, because 
he would be applying the principles of a purely abstract 
science to an historical question, which can only be 
solved by the testin10ny of trustworthy witnesses. \'" <:t 
the absurdity of such an attempt is infinitely less than 
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that of trying to frame a science of Faith by the same 
means \vherewith chenlistry or natural philosophy are tc 
be studied. And no\v let us briefly revie\v the con- 
demnations that follo\v. 
The eighth and ninth condenln the ridiculous sys- 
tem I have just referred to. 
The tenth strikes at the error of inlplying that a 
man of science I11ay out\vardly accept and inwardly 
reject the dogmas of Faith, as if the philosopher indeed 
,vere subject to God, but human science \vere inde- 
pendent of the divine intellect. 
The eleventh is ainled at the error of those \vho 
\vould fain take froln the Church her po\ver of defend- 
ing the revealed deposit froln the dangers that beset it 
through the abuse of reason. 
The twelfth contradicts the insulting assertion that 
Papal decrees ilnpede the progress of science. I t does 
not touch the question ,vhether, in any particular case, 
the act or decree of any Pope not speaking ex cathcdrâ 
may have impeded the development of some particular 
scientific theory, true or othenvise; but condemns, as 
scores of learned Protestants have done ere no\v, the 
s\veeping calunlny of the enemies of the Holy See. 
The thirteenth condemnation displays, even in a 
human sense, the most consulnmate wisdoill. The 
author of the censured opinion l11eans to treat faith and 
reason on the saine level; but the full pith of the con- 
demnation can only be felt by those who have fathomed 
the altllost godlike intellectual strength of mediæval 
divines. 
The fourteenth, after what I have said, needs no 
comment. 
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 I I I.-llldifftrclltislll. Latitudillarialli.S111. 
Every reader of the Bible lTIUst have met, in the 
writings of the ...\postles, \vith sundry ,vholesome \varn- 
ings against heretics, and for cxalllple, in the Apoca- 
lypse or Revelations of St. John, \vith fearful predic- 
tions of törl11ents reserved for theln. Of course \ve do 
not stylc those heretics who have entered the Church 
by baptisl11, and have never heard the truth of Catho- 
licity sufficiently proposed for them to be able to em- 
brace it; such as these Inay ,veIl be saved, and belong, 
as Father Perrone says, to the soul of the Church. But 
still \ve hold that there is no salvation for thoc;e \vho 
bclong neither to the body nor to the soul of the 
Church, and \ve believe there is but one true Church 
of Christ. IIence \ve cannot admit the comfortable 
doctrines of the present batch of errors. 
In the fifteenth condemnation therefore, the Pon. 
tiff silnply inculcates the principle laid do\vn by St. Paul 
in the beginning of his Epistle to the Romans, namely, 
that faith is obedience. There is but one true religion, 
and every man is bound to ernbrace it, and in so doing 
he obeys a Divine cOlnlnand. "lIe that believeth not, 
shaH be condeITIned."-fiIark xvi. 16. 
The sixteenth denies that any synagogue of false- 
hood can be hcir to the promises of Christ, and be our 
guide to life evcrlasting, according to the privilege of 
His Church. 
The seventeenth censure is directed against the 
anti-Christian doctrine that c0l11munion \vith the 
Çhurch is in nowise \vanted for salvation. 
The force of the eighteenth of the Papal censures 
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will be seen froln the supposition Í1nplied in the error 
condemned. 
The supposition is, that denials of a truth are silnply 
different fonns of the saine truth, and that t\VO antago- 
nistic systems may be equally true, and alike the Word 
of God. 



 IV.-Secrl.t Societies, C01Jl1Jlltll Z:S111 , etc. 
As I find no propositions here, I Inay pass this head- 
ing over in silence. The reign of terror of Parisian 
COllll11unisn1 has more than justified the Pontifical cen- 
sure passed on this class of errors. 



 V.-Errors cqllcerniJlg the Church and her rights. 



 VI.-Errors cOl1cer1zÙzg the State considered both tn 
z"tself and -Ùl -z"/s relations to the Church. 


I put these t\VO paragraphs together, as my prefa- 
tory remarks \vill apply to both alike. I may have to 
say over again something already said in a fonner 
palnphlet on the "Vatican Decrees," but shall study 
to be as short as possible. A few \vords on the Church 
in herself, and then on the Church in her relation to the 
State, will be a necessary introduction to my subject. 
Is the Church a society, or body politic? If so, is 
she a perfect or an imperfect society? 
First, let us define terms. A society is a body of 
Inen conspiring together by united efforts for the attain- 
Inent of a common end. We have in this definition 
four elements; the Inultitude of human beings, their 
Inoral union, the means of attainment of the end, and 
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the end itself. 1'hus the society called the British 
Enlpire consists of all Queen Victoria's subjects, linked 
together by the observance of the laws of the Enlpire 
for the attainment of temporal prosperity. 
Of these elements it is plain that the first three 
fonn, as it ,vere, the JTIatter, or vague, undetennined 
part, and the last, the determining element, or form of 
the society. The end determines the means and is the 
vital principle of the \vhole structure. The Ineans elTI- 
ployed by a society ,vhose ailn is life everlasting, must 
be totally different from those made use of by the 
State, \vhose end is temporal welfare. The nleans eln- 
ployed for the attainlnent of the end of a literary club 
are not those elnployed by a railway company. The 
social Ineans therefore, and, consequently the very na- 
ture of a society, are to be determined from its scope. 
N o\v for the distinction bet,veen perfect and imper- 
fect societies. I said in a former pamphlet that the 
State is a perfect, a railway company an imperfect so- 
ciety. The imperfect societyainls at a partial attain- 
ment of the end of the perfect society; the perfect so- 
ciety contains ,vithin itself the imperfect society, and is 
contained \vithin no other having the saIne end as 
itself. There are but t\VO perfect societies-the Church 
and the State, each, in -its own sphere, independent and 
supreme; and every other society must be a part of 
one or of the other of these t,vo. 
But here I have been stating ,vhat I wish to prove, 
to wit, that the Church is a society. \Vell, let us see 
,vhether she has the four elelnents of the definition. 
First, does she consist of a multitude of Inen? The 
answer is plain. \Vas it her Founder's will that these 
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men should be linked together, so as to tend to a coin- 
lTIOn end? I say it was, and in proving this I have 
proved the existence of the second, third and fourth 
elements required in the definition. 
Christ said to Peter, that on hÌIn He ,vould build 
His Church. The Inetaphor of building conveys the 
idea of parts bound together so as to fonn a whole. 
Apply this metaphor to a lTIultitude of human beings 
and you have a society. Again, Christ calls His 
Church in that same text, a kingdo111-" Upon thee 
",ill I build l\ly Church, and to thee will I give the 
keys of the kingdo111 of heaven." N O\V a kingdom is 
a society, and a perfect one. And St. Paul \vriting to 
the Ephesians in the fourth chapter, describes the 
Church as " a body fitly joined together and cOlnpacted 
by that \vhich every joint supplieth, according to the 
effectual \vorking in the 111eaSUre of every part," etc. 
And if these terms do not express the idea of a society, 
of a body politic, no language supplies \vords able to 
convey that idea. 
The Church is then a society, and what I have said 
sufficiently indicates that she is a perfect one. But, 
moreover, if she be not perfect, then her end must 
fonn part of the end of the State. Is it so? Does the 
State ever aim at the sanctification of its mell1 bers? 
Assuredly not. And if I charged the State ,vith being 
,vanting to itself, because, ,,'ith the help of electric 
telegraphs and rail\Vays
 \vith army and navy, ,vith 
Royal societies and mechanics' institutes, etc., it has 
never formed a single saint, a single nlortitled and holy 
man, I should be calIed a fool, and rightly so. The 
end of the Church is distinct and independent of the 
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object of the State; now that society \vhose end is not 
included in the end of any other society, is a perfect 
society; therefore the Church is a perfect society. 
N ext, every perfect society must have means for 
the attainlnent of its aim. But human passions and 
private interests, the vagaries of men's minds, and 
differences of opinion, \vould keep up a constant \vhirl- 
wind of confusion, and annihilate all'order, \vere these 
Ineans not to be imposed on the society for its adoption 
in an obligatory fonn. \Vhen so ilnposed they are 
called laws; and hence every perfect society must have 
legislative power. But the same causes will perforce 
bring about disputes as to the way in \vhich the means 
have to be applied; to decide such disputes every 
perfect society must have J.udicial po\ver. To restrain 
the tnalevolent, and protect the good, is, unhappily, a 
necessary function in the government of a body of 
men; and hence the necessity in every perfect society 
of loercÙ,'e power, or the right of using force. This 
threefold power, legislative, judicial, and cOert.i1 1 e, must 
be allowed to belong to the Church if the Church be, 
as I have proved above, a perfect society. 
Of the relations bet\veen Church and State I have 
\\'ritten on a fonner occasion. I need herc only repcat 
that neither may interfere \vith the other in \vhat is 
out of its o\vn sphere; that if (which I do not kno\v if 
it be even possible) the etct.nal \velfare of the subjccts 
of a State could not be attained \vithout loss of its 
temporal prosperity, eternal interests must take pre- 
cedence of earthly ones; and that the ruler of neither 
society hdS d. righ t to obedience w hcn he commands 
anything out of his own sphere. 
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On these principles it will be easy for us to see the 
justice of the condemnations co!1tained in the next two 
paragraphs. 
În condemning the nineteenth error the Pope defines 
that the Church is a perfect society. lIe likewise 
denounces the absurd theory that rights defined by 
Christ himself should be subject to the revision of the 
ci viI power. 
The twentieth proposition is censured for making 
the divinely-instituted society part and parcel of the 
State. 
The twenty-first error supposes that Christ left 
His Apostles and their successors powerless to tell His 
true religion from false ones. 
The twenty-second denies the Church's po\ver of 
defining doglnatic facts of which I have spoken else- 
where. To sho\v ho\v inconsistent a Catholic would 
have to be if his obligation of belief were restricted to 
doglnas of faith, I put the follo\ving case: I believe the 
Ilnmaculate Conception, because defined by Pius IX. ; 
but if that man, John Mastai Ferretti, be not really 
Pope, the definition is null. Therefore I must believe 
that John 1Viastai Ferretti is really Pope. N O\V I find 
nothing in Scripture or Tradition about John 1Viastai 
Ferretti, and his election to the Popedom. Here is a 
truth which Inust needs be accepted for the acceptance 
of a doglTIatical definition, yet is not itself an article 
of faith. 
1'he twenty-second prop )sition is conden1ned, espe- 
cially for its last portion, \vhich is, that Popes and 
Councils have erred in Inatters of faith. The assertion 
that Pontiffs have usurped the rights of princes is false 



4 2 


The S)'llabus of Pius IX. 


if it speaks of sentences proceeding frotn the Pope as 
guardian of the revcaled deposit; nor is anything here 
dcfined by Pius IX. about the private conduct of Popes, 
historically considered. Take the contradictory, not the 
contrar)' of the condemned error. 
'[he twenty-fourth crror is at variance \vith the 
principles proved above. 
The t\venty-fifth, in the sense of its author, \vas in- 
tended to set down powers really spiritual as a gift to 
the Church fronl civil society. 
The twenty-sixth falsely supposes that the nlinisters 
of the Church forfeit their natural rights as men, and 
arc reduccd to the state of outlaws. 
The satne principle is involved in the twenty-seventh 
error. 
The twenty-eighth and t\venty-ninth deny the 
Church to be a perfect and independent society. 
The thirtieth is censured as an historical falsehood. 
The thirty-first proposition is condemned because 
it denies to the Church the right inherent to every 
perfect gociety of passing judglnent in its o\vn courts. 
The thirty-second denies the right of the Church, 
based on the la,\' of nature, that its sacred Ininisters 
should be free from burùens inco111patible \vith thcir 
calling. 
The thirty-third needs no COlnment after \vhat has 
been said in the second section. 
1'hc thirty-fourth is anotlH.:r historical falsehood. 
The doctrine of the Pope's spiritual suprclnacy is the 
sanle no\v as it \vas in the tniddle ages. 
The thirty-fifth error is opposed to the Catholic 
doctrine that the authority of St. Peter's successor is 
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such as the words of Christ define, to wit, l11onarchical; 
and to the doctrine that the government of the uni- 
versal Church is, by God's decree, united with the 
office of successor of St. Peter in the episcopal See of 
H.otne, so that he who is Bishop of ROlne must like- 
,vise be Pope of the universal Church. 
The thirty-sixth condelnned proposition transfers, 
against the teaching of the Catholic Church, the su- 
preme and ultimate ecclesiastical jurisdiction and 
power, from the }>ope and the ,vhole Hierarchy, to 
the Bishops of each nation. It fonns part of the 
system of the excolnnlunicate Bishop Nicholas Hon- 
theiln, suffragan of Treves, better known under the 
name of Febronius; 
The thirty-seventh is a sequel to the foregoing. 
The falsity of the thirty-eighth is but too evident 
to anyone conversant ,vith the history of the Greek 
schistn. 
The thirty-ninth proposition condemned, raises the 
State to the place of God. 
The fortieth offers a sweeping and gratuitous insult 
to the teaching of the Catholic Church. 
In the forty-first, a double exercise of right is 
claiJlled for the State, in both cases incolnpatible with 
the existence of the Church as a divinely-founded and 
perfect society. The first clailll is that of the right of 
exequatur, \vhich nleans, that no Papal 111andate con- 
cerning spiritual matters can be carried out \vithout 
the consent of the State (i.e., \vithout the signature of 
1\1 r. Disraeli or 1\1 r. Gladstone); the second clailll is 
that a rebel priest, for exatnple, if condetnned for heresy, 
111ay appeal to a lay judge to have the sentence reversed. 
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The forty-second implies that Cæsar i
 above God 
and I lis representatives. 
'fhe forty-third (one of the craziest of all) \vill have 
it that in agreements entered into between the State 
and the Church, the latter only is bound to abide by 
then1, the State being at liberty to cast them tö the 
winds \vhen its pleases. 
The forty-fourth claims for the State the episcopal 
rights given by Christ to the successors of the Apostles. 
The forty-fifth denies the right of parents and the 
Ch urch to see that the Ininds of you th under ed u- 
cation are not to be tainted with ilnpious or ilnmoral 
teaching. 
The forty-sixth carries the same 1110nstrous preten- 
sion a step further. 
The forty-seventh and forty-eighth are developlnents 
of the same absurdity, and deny to theology her place 
in the cycle of sciences. 
The forty-ninth, fiftieth, and fifty-first, advocdte that 
interference of laymen in the appointment of eccle- 
siastical rulers, \vhich even Anglicanism has felt most 
intolerable, and \vhich is one of the curses of the 
H..usso-Greek schism. That the detestation of this 
off-;pring of Cæsarisln is shared outside the Church of 
R.Olne appears from the secession, thirty years ago, of.. 
the Free Kirk of Scotland. 
The principles upheld in the fifty-second and fifty- 
third propositions, of interfering "pith the sacrifice 
which religious choose to make of themselves to God 
by vows, surpass in extravctgance the \vildest accusa- 
tions ever brought against the Church, of meddling 
\\'i th affi1.irs of the State. 
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The fifty-fourth gives to Sovereigns the Pontifical 
po\ver of Pagan Cæsars. 
The fifty-fifth, in the intention of its framer, might 
be fitly ern bodied thus: Atheistn is the only fit religion 
of State. 



 VII.-Errors cOllcer1lillg Natural alld CÏlristÙ1I" 
Ethics. 


The root of the errors of this section is an utter dis- 
tortion of the true notion of la\v, of moral obligation, 
of right and \vrong. Catholic philosophers hold, that 
the Author of all good in that one infinite act of ,vill, 
,vherewith he loves His own infinite Goodness, loves 
and wills all that is good; and hence issue the multi- 
tude of la\vs and Inoral obligations. Hence it is that 
the principles of right and ,vrong remain unchangeable, 
as God cannot ,vill anything hostile to His goodness. 
But the hideous brood of Pantheistic and Rationalistic 
vagaries that have sprung into life, 


As when the potent rod, 
Of Amram's son, ip. Egypt's evil day 
Waved round the coast, up called a pitchy cloud 
_ Of locusts, warping on the eastern wind, 


place moral goodness, not in this pure emanation of 
God's essence, but eithe!. in pleasure, or in money- 
making, or in political usefulness, etc. . 
Hence the fifty-sixth and fifty-seventh shut out the 
Almighty la\v-giver froln all control over the moral 
acts of H is creatures. 
Acting on this blasphemous assertion, the fifty- 
eighth ainls at changin
 Inen into unclean anÎInals. 
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The fifty-ninth, sixtieth, and sixty-first, acknowledge 
no la\v in nature but the right of the strongest. 
The sixty-second applies to States the degrading 
principle, \vhich every Englishlnan loathes and detests, 
of standing idly by, ",hile the ,veak 
re oppressed by 
the strong, called the principle of non-intervention. 
In condemning the sixty-third, the Pontiff shc\vs 
hilnself the best preserver of civil allegiance, binding 
dll Catholics throughout the \vorld, under pain of being 
deprived of the cOlntnunion of the Church and cx- 
cluded froln all hope of salvation. to condenln and 
repudiate the doctrine that nlakes it lawful to refuse 
obedience to legititnate princes, or to rebel against 
them. 



 VIII.-Errors cOllcerning Cllristian .Alarriage. 


The sutnmary of \vhat Catholics believe on the sub- 
ject of marriage with reference to the opinions herein 
censured, is this: U l\Iarriage, even in the la\v of na- 
ture, \vas indissoluble, though not \vith the Inore pcr- 
fect indissolubility it has acquired from Christ in the 
N e\\r La\\y. He has raised it to the dignity of a sacra- 
Inent. The contract itself is the sacrament; the latter 
is not something extrinsicai, superadded to the Ina- 
trilnonial contract. As it is an absolu te decree of the 
Redeelller that so it should be, it is out of the power 
of Christians to evade it. IIence every Inarriage be- 
tween baptized Christians, if validly contracted, is, ipso 
facto, a sacrament, although gone through without any 
exterior religious rite or ceremony. Once raised to the 
rank of a sacrament, it took its place among the social 
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contracts of the Church of Christ. She sa\v in the 
union of primeval ITIan \vith the \\'on1an fornled frotn 
his rib, as the Apostle tells us, an inlage of Herself, 
issuing from the pierced side of Christ and celebrating- 
tIer nuptials with Hiln on the Cross of our Redernp- 
tion. And even as the State claims the right of in- 
validating civil contracts, \vhen it deelTIS it right for the 
,velfare of its ITIembers, so the Church clailTIs the right 
of imposing conditions ,vithout \vhose fulfilment the 
marriage contract shall be invalid. \Visely has she 
used her po\ver, \vithout creating confusion among 
those \vho do not recognize her authority. Atllong 
these conditions, one, \vhich binds in Inost countries of 
Europe, is that marriages alnong Catholics are invalid 
unless tnade in presence of the parish priest and two 
\vitnesses. The \visdon1 of the condition is obvious, 
and the English legislature aims at part of the 
Church's object, namely the avoiding of secrecy, \vhen 
it makes the attendance of the registrar compulsory. 
The absence of the persons required by the laws of the 
Church constitutes an impediment, called a dirÙllcnt or 
nullifying itllpediment, to the validity of the ITIarriage 
contract, in the countries aforesaid. And, as the 
Church does not recognize the civi1 magistrate as au- 
thorized to supply the place of the pastor, it follows, 
that \vhat are called civil marriages, celebrated by Ca- 
tholics \vithout the assistance of a person authorized 
by the Church, are held as invalid till they have been 
subsequently ratified before the priest. 
But here it must be carefully borne in tnind, firstly, 
that the Church fully recognizes the binding force of 
the nlarriage tie bet\veen such as, because unbaptized, 
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do not belong to her tribunal. In respect to these she 
only claims the privilege ,vhich, as St. Paul teaches, 
belongs to her of right, namely, that in case of one 
party embracing the Christian faith, and failing to 
obtain from the other the free exercise of the Christian 
religion, an authoritative dissolution of the bond Inay 
be obtained. In all other cases she ackno,vledges the 
validity of marriage bet\veen infidels, as forming part 
of the law of nature. 
I said above, that the Church avoids such use of her 
power as might beget confusion in the matter of matri- 
1110nial contracts among those ,vho, ho\vever, unla\v- 
fully, ignore her authority. I speak of such as, like 
Protestants, have the indelible character of Baptislll, 
but have not yet recognized in the Church of Rome the 
one Catholic Church, ,vhich has a right to their sub- 
mission. !\iarriage bet\veen t\VO Protestants, \vherever 
contracted, is held by Catholic divines to be va1id and 
indissoluble. I t is therefore sacramental \vhether con- 
tracted in a church or in a private house; \vith or 
\vithout the presence of a sacred minister; with or 
\vithout witnesses. Nor is it in the power of the con- 
tracting parties to divest ,vedlock of the sacramental 
essence \vhich Christ has Himself infused into it. In 
a \vord the Church leaves the marriage of two non- 
Catholics free frolll the impediment of clandestinity. 
r\nother exalnplc of the caution used by the See of 
I
ome in exercising the po\ver of binding and loosen- 
ing, is seen in the fact that, after three centuries, she 
still allo\\'s the decree of Trent, which Inakes c1andes- 
tine l11arriages invalid, to remain unpublished, and 
therefore not in force, in a large portion of the Catholic 
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\vodel. Hence tnarriages, even bet\veen Catholics, with- 
out \vitnesses or any sacred rite, are, though unlawful, 
valid, and, of course, sacralnental, in England, Scot- 
land, Denmark, Sweden, Norway, parts of Gernlany, 
Switzerland, Atnerica, etc. 
\Vith these principles before our eyes, a glance will 
tell us why the errors of this section \vere censured by 
Pius IX. 
The sixty-fifth and sixty-sixth deny that l11atrinlony 
is a sacral11ent. 
The three that follo\v are based on the supposition 
that Inatril11011Y is a civil, not a sacred contract. 
The seventieth and, seventy-first are an attempt to 
elude the force of the decree of Trent forbidding and 
rendering null clandestine l11arriages. 
The seventy-second proposition is condemned as 
historically false. 
The seventy-third and seventy-fourth condelnna- 
tions \vere a necessary consequence of the Catholic 
principles on the sacraillental nature of Inarriage, stated 
at the head of this section. 



 IX.-Errors rt'gardiJl.f.[ tlte CÍ7.1il Power of tltr 
Sovt'rcigll POlltiff. 
If the States of Europe consulted their own politi- 
cal interests, they would uphold with every nerve and 
sinew the Telnporal Power of the Pope. Nothing 
could be l110re odious to Catholics in any State-- 
nothing more calculated to create jealousy a:ld ri- 
valry-than the knowledge that the Pontiff is under the 
control of a foreign prince. \Vitness the troubles of 
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the .t\vignon Popes. But ILdian injustice has ere no\v 
ShOWI1 but too clearly how justly Pius IX. dcclared 
that his civil independence and sovereignty were 
necessary for the due fulfilnlènt of his spiritual power. 
All true Catholics join in spirit in the \vords of thè 
C<ltholic Episcopate addressed to llis Iloliness on the 
9th of June, ) 862: "On this subject it scarce becon1es 
us to speak. For thine own voice, l\Iost Iioly Father, 
has proclain1ed to the world, that by a singular counscl 
of God's Providence the ROlnan Pontiff, \\'h0111 Christ 
constit utcd Jlead and Centre of the Church, hath at- 
tained civil sovereignty." 
But let us take the contradictories of the two scn- 
tences here cOndtI11ncd, and see what the Pope defincs. 
Seventy-fifth. 'The children of the Catholic Church 
are llot divided about the con1patibility ûf the tenlporal 
with the spiritual power. 
l'he abolition of the telnporal po\ver ,vould 1/ot con- 
tribute to the liberty and prosperity of the Church. 



 X.--E1"rOrS havÙzg refercllce t(1 iJ[{}dl"rn Libera/is/n. 


In the seventy-seventh censure the Pope dcni.2s that 
the principle of religious unity is less desirable now 
than it was fonnerly. 
The seventy-eighth censure declares it unwise. 
,vhere the unity of faith has never bccn shattcred, 
to excite dissension by authorizing the introduction 
and public practice of heretical worship. 
The condeln nation of the seventy-ninth - roposition 
teaches that lihcrty of puhlishing any scntinlcnts, ho\V- 
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ever libellous, blasphenlous and in11110ral they 111ay be, 
tends to the corruption of 111orals. 
The last condelnnation censures the insulting as
er- 
tion, that the R.0111an Pontiff either stands in need of 
reconciling hilllself \\"ith true civilization, or that he 
ought to join hands \vith Red Repu blicanisln, covertly 
illlplied in the tenn "liberalisln." 
I now have but one \vord to say in conclusion. 
Non-Catholics \vill of course find Inuch in the Syllabus 
,,'hich is at variance \vith their belief, but, I trust, they 
will not find in it the spectre conjured up by 1\1 r. Glad- 
stone's fancy. They \\Till find in it Inuch with which 
they \vill heartily concur, and will allow that the I loly 
See could not, on Catholic principles, pronounce other- 
wise than Pius IX. has pronounced. 
A few unhappy Inen have gone out froln anlong us 
d l1ring these last years, rather than accept such acts of 
the See of Peter as the Syllabus and the definition of 
Infallibility. If there was anyone alnong them who 
enjoyed in the bOS0111 of the Church a reputation for 
great learning and great integrity of life, yet let us 
bear in Inind the words written, fourteen hundred 
years ago, by Vincentius of Lerins: "I n the Church 
of God, the going astray of the 111aster is the danger 
of the people; and the lllore learned he was who hath 
gone astray, the greater the telnptation. But herein 
is sOlnething worthy to be learned and necessary to be 
borne in mind: that all true Catholics should know, 
that from the Church they receive their teachers; but 
do not forsake, with erring teachers, the cOlnlnunion 
of the Ch 11 rch. " 
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